The presence of Christ has been seen, in recent Christologies, as a presence in society, a social presence, rather than as a presence within the self, a spiritual presence apprehended in the inner life.
creation. For the divine benevolence wanted, out of the poor and abject matter of earth, to create a glorious creature similar to angehe light, and to one person out of the multitude of this creature to give the power, the glory, and the kingdom; and this creature would have no less than the Creator of all things Himself has and would obtain the whole empire of this respublica.
Although the Middle Ages practice Communion under both kinds less and less, the chalice is a symbol of Jesus' chalice of bitterness in the Garden of Olives. Bernard writes: "Good Jesus, the chalice you drank, the price of our redemption, makes me love you more than all the rest."
17
In the Meditations of Guigues the Carthusian (end of 12th c.) the first seven beatitudes evoke the body of Christ, the eighth is the beatitude of his blood. At the Last Supper Jesus consecrated the chalice of his passion: "The first-born, prince of all, received the chalice first, drank, gave thanks, and then gave it to his disciples, saying: Drink of it, all of you."
18
The institution of the Premonstratensians in 1121 is explicitly focused on participation in "the poverty of Christ" at the service of the "apostolic life." said to him, in proportion as one's soul is sensitive to it Jesus reveals himself in unmeasured sweetness and fulness, which flows from the powerhead of the Holy Spirit, overflowing its unsearchable richness and sweetness into hearts which are sensitive to it.
25
Most of the influential mystics of the Rhineland belong with Eckhart, Suso, and Tauler. Yet some are also relevant to Christology in other ways. In The Vision of God (1453), Nicholas of Cusa (1401-64) recommends meditating before a special kind of picture or "icon of God," where the face seems to look in all directions at once; for God is "absolute sight." Reflection on God leads to the Holy Trinity, for God could never be "perfectly seen" and could not be "bliss" unless He were Three. The "loving God" begets the "lovable God," the "absolute mediator," who has become flesh:
Since you are Son of Man, human sonship is in the highest degree united in you, Jesus, to the divine sonship, so that you are rightly called Son of God and Son of Man, for in you naught mediates between the two. In that absolute sonship which is the Son of God is enfolded all sonship, and to it your human sonship, Jesus, is supremely united. I venture to think that St. Jeanne d'Arc (1412-31) is best understood as a witness to the spread and popularity of Rhineland mysticism. In her own strait way, she provides a simplified version of the same insights. Her piety is germane to that of the friars, Franciscans, Augustinians, Dominicans, whom she liked to see among the followers of the army. The names of Jesus and Mary were inscribed on her great standard with a picture of Christ as the King of heaven; the banner she ordered made for the priests who accompanied the army showed a painted crucifix. And if her voices or visions were of saints and Michael the Archangel, these were messengers of the King of heaven. Jeanne's piety was deeply sacramental and more Eucharistie than was generally customary at the time.
30
Among the mystics of the Netherlands John Ruysbroeck easily stands out, although he is too original in his theology and philosophy to be quite typical. His Christocentrism is that of the Eternal Word and of our own "eternal being" in Him. 31 The more practical and yet profound mysticism of the first three books of The Imitation of Christ is a better guide to the piety of the Brethren of the Common Life and the devotio moderna. It seeks, above all, friendship with Jesus: "When Jesus is present, all goes well and nothing seems difficult; but when Jesus is absent, everything is hard." 32 Jesus is seen primarily in his earthly life and doctrine: "Let it be our chief study to meditate on the life of Jesus Christ. The doctrine of Christ surpasses all the doctrines of the saints; and whosoever has the Spirit will find therein hidden manna."
33
The fourteenth century in England is also noted for its spiritual writings, which are connected chiefly with hermits and recluses rather than, as along the Rhine, with older or newer religious orders. The Thus Julian follows a penitential way, in which suffering is subordinate to desire for God: "I forgot all about the first two desires, but the third was with me continually." 35 Her revelations are cast in the form of imaginative and intellectual visions, and they follow, in the main, the sequence of the Passion: (1) the crowning with thorns, (2) the discoloring of Christ's face, (3) the creation, (4) the flagellation, (5) Christ's victory over the "Fiend," (6) the heavenly reward, (7) God's goodness, (8) the death of Christ, (9) the relation of the Trinity to the Passion, (10) the pierced heart of Jesus, (11) the Mother of Christ, (12) the glory of Christ, (13) the will of God, (14) Jesus as the foundation of prayer, (15) Jesus as our reward in heaven, (16) the indwelling of the Trinity in our soul. Mother Julian spends much more time on the last four revelations than on the first twelve, thus showing the Passion as a passage to the high mystery of the Trinity. In Julian's language, God is not only our Father but also our Mother. In her perspective, fatherhood is attributed to the Father, motherhood to the Son, leadership to the Spirit. Thus Mother Julian writes: I saw that the Second Person, who is our Mother with regard to our essential nature, that same dear Person has become our Mother in the matter of our sensual nature. We are God's creation twice: essential being and sensual nature. Our being is that higher part which we have in our Father, God almighty; and the Second Person of the Trinity is the Mother of this basic nature, providing the substance in which we are rooted and grounded. But he is our Mother also in mercy, since he has taken sensual nature upon himself. Thus, 'our Mother' describes the different ways in which he works, ways that are separate to us, but held together in him. In our Mother Christ we grow and develop; in his mercy he reforms and restores us; through his passion, death, and resurrection he has united us to our being. So does our Mother work in mercy for all his children who respond to him and obey him. In relation to the Incarnation, the Spirit had a task of preparation. As a result of the Incarnation, the Spirit now proceeds from Jesus, being sent from Him upon the faithful: "From this Jesus there proceeds a Spirit, a way, a life: a life that we should possess, a Spirit that we should receive, a way that we should follow There is only one who sends, the Father; one who is sent and who comes, the Son; one who intervenes, the Holy Spirit: one Father by commission, one Son by application, one Spirit by operation."
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A second point is essential to Bérulle's approach: "the substance" and "the economy" of the mystery should be distinguished. These expressions, obviously borrowed from the Fathers, are understood in a new way. In patristic language, the Incarnation itself belongs to the economy. For Bérulle, the substance is the Incarnation as such, whereas the economy corresponds to the forms borrowed by the Incarnation from the circumstances in which it took place. Explaining the substance, Bérulle employs formulas germane to those of the Council of Chalcedon and the patristic creeds. "The substance of the mystery can be explained in a word: God and man. This abbreviated word contains the created being and the uncreated Being, and the ineffable, very tight, very profound link between these two beings who are so different and so distant." 63 Bérulle's originality lies in his view of the economy. "The economy corresponds to the dispensation and usage of this new life of the Man-God in all his states, functions, actions, and mysteries." 64 In the substance of the Incarnation, the Son of God "lowers His divinity into our humanity;" in its economy, He "lowers His deified humanity into all our states and miseries." 65 While the name "Son of God" refers to the former, the name "Son of Man" The distinction between substance and economy leads to a third point of Bérulle's Christology: in the economy, the Son undergoes several "states" in which the faithful are called to participate. The heart of the BeruUian conception of spiritual life rests in a meditation of the "states of Jesus," which brings about a participation in them. Bérulle does not believe that the "states" in which the humanity of Jesus lived have now passed away forever. Since they were the states of the God-Man, they have persisted, not indeed in their external forms and circumstances but in his internal acceptance and disposition; and they will thus perdure forever. The following passage is capital:
[The mysteries] are past in some circumstances, and they perdure and are present and perpetual in another way. They are past in their execution, but they are present in their virtue; and neither will this virtue ever pass, nor the love with which they were fulfilled. Therefore the spirit, the state, the virtue, the merit of the mystery remain present always. The Spirit of God, by which the mystery was acted, the interior state of the exterior mystery, the efficaciousness and virtue render this mystery alive and active in us; this state and virtuous disposition, the merit by which he acquired us for his Father and deserved heaven, life and himself, and even the present state, the acute disposition in which Jesus fulfilled this mystery, are always alive, actual, and present in Jesus. All those who seek God outside Jesus Christ, and who stop at the nature, either find no light that can satisfy them, or succeed in giving themselves a means to know and serve God without a mediator; and thus they fall either into atheism or into deism, which two things the Christian religion abhors all but equally.
Without Jesus Christ the world would not subsist, for it would have either to be destroyed or to be like hell. If the world subsisted to instruct man about God, His divinity would shine in it everywhere incontestably; but since it subsists only through Jesus Christ and by Jesus Christ and in order to instruct men of their corruption and their redemption, everything radiates with the proofs of these two truths (n. 602). 
